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Abstract: This study aimed at explaining the contestation of interfaith marriage discourse on social 
media, specifically on Instagram. The issue of interfaith marriage was quickly responded by social 
media users, not only by posting on their own accounts, but also by commenting on those posts of 
other people’s accounts. This study attempted to map Instagram media users’ comments on posts 
about interfaith marriage and to see the contestation of these comments in the context of the 
discourse on Islamic law, state law, and human rights in Indonesia. Qualitative research method was 
used in conducting this study. Data were collected from netizens’ comments on the issue of interfaith 
marriage, specifically the issue of interfaith marriage conducted by a member of Presidential Special 
Staff, the District Court’s decision on granting the interfaith marriage, and the Supreme Court’s 
circular on interfaith marriage. These comments were randomly selected and then analyzed using 
qualitative content analysis methods. This study found that: first, there were two response models for 
social media users when commenting on the issue of interfaith marriage on Instagram, they were the 
responses of acceptance and rejection. The narrative of the comments that accepted the idea of 
interfaith marriage emphasized human rights, diversity, freedom, and criticized the state’s 
involvement in private matters. Meanwhile, the narrative of comments that rejected the idea of 
interfaith marriage mostly refered to the provisions of Islamic law and state law. Second, based on 
these two response models, there was a contestation over the discourse of interfaith marriage in the 
context of Islamic law, the state, and human rights. However, this contestation was not based on a 
deep understanding of human rights and legal discourse. This contestation might have an impact on 
the public’s lack of legal understanding of interfaith marriage and had the potential to cause conflict 
on social media. This study confirmed that contestation of legal discourse came not only from people 
who had authority, but also from people who did not have in-depth legal knowledge. 
Keywords: Interfaith Marriage; Social Media; Islamic Law; State Law; Human Rights. 

Introduction 

nterfaith marriage has once again become a hot topic for the Indonesian people. The media in 
Indonesia was shocked by the marriage of Ayu Sartika Dewi, a member of the presidential special 

staff, who is Muslim, and Gerald Sebastian, who is Christian. The two were married in a procession of two 
religions at the same time (Prabawati, 2022). A few months later, the media in Indonesia were again 
shocked by the decision of the Surabaya District Court judge to grant a marriage request of a couple of 
different religions (Hakim, 2022). In response, the Supreme Court issued Supreme Court Circular Letter 
No. 2 of 2023 on instructions for judges in deciding cases involving applications for registration of marriage 
between people of different religions and beliefs. The circular emphasizes that courts may no longer grant 
applications for registration of marriage between people of different religions. This, of course, invited long 
legal discussions in the community between people who were for and against the idea of interfaith 
marriage. This long debate took place not only in the real world, but more so in cyberspace, such as social 
media, given the large number of social media users in Indonesia. 
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Many researchers have conducted studies on interfaith marriage from both theoretical and practical 

aspects. These studies can be categorized as follows: first, studies that focus on the legal aspects of interfaith 
marriage, both in terms of Islamic legal provisions and state laws (Azzam, 2015; Hedi et al., 2017; Lukito, 
2008; Nurcholish, 2015; Suhasti et al., 2018; Zin et al., 2019). Second, studies that examine the practice of 
interfaith marriage in different regions by linking them to different aspects (Jawad & Elmali-Karakaya, 
2020; Nasir, 2020; Rismawati, 2019; Suardana et al., 2021). Third, studies that consider interfaith marriage 
as a discourse (Fogiel-Bijaoui, 2017; Hayat & Basharat, 2019; Susanto & Zhang, 2017). Apart from these 
three categories of studies, several researchers have also studied interfaith marriage that occurred in several 
countries (El-maghlawy, 2019; Islam, 2014; Sian, 2021; Van Niekerk & Verkuyten, 2018). To date, no study 
has specifically examined the contestation of the discourse on interfaith marriage on social media. 

This study was intended to complement previous studies by focusing on the contestation of the 
discourse on interfaith marriage on social media, specifically on Instagram. This study sought to answer 
two questions: First, how did social media users respond to the discourse on interfaith marriage on social 
media, especially on Instagram? Second, how was the discourse on interfaith marriage contested on social 
media based on netizens’ responses? Finally, this study examined the contestation of the discourse on 
interfaith marriage in the context of the discourse on Islamic law, the state, and human rights in Indonesia. 

It is important to conduct a study of the discourse on interfaith marriage in social media considering 
two things. First, media activists usually respond very quickly to family issues that arise, thus they are 
easily accessible and go viral in society. Netizens are also quick to comment. Second, social media helps to 
color the legal discourse that develops in society because it not only informs cases, but also shapes society’s 
understanding, especially the understanding of interfaith marriage. 

Literature Review 

Interfaith Marriage in Indonesia 
According to Islam, marriage must be between people of the same religion. Interfaith marriage is 

invalid according to the Quran, Chapter Al-Baqarah verse 221, which states that a Muslim man cannot 
marry a polytheist woman until she becomes a believer. Based on this verse, the Indonesian Ulema Council 
issued a fatwa prohibiting interfaith marriage through Decree No. 4/MUNAS VII/MUI/8/2005 on the 
Law Prohibiting Interfaith Marriage. This prohibition is based on sadd al-dzari’ah to prevent the negative 
effects of interfaith marriage (Siregar, 2021). Marriage law in Indonesia also stipulates that marriage is valid 
if it is performed based on the provisions of each religion, as stated in Article 2 paragraph (1) of Law No. 1 
of 1974 on Marriage (Hedi et al., 2017). 

Although it is clear in the provisions of Islamic law and the Marriage Law in Indonesia, interfaith 
marriage is still a matter of debate in Indonesian society. The reason is that the Marriage Law does not 
explicitly declare the invalidity of interfaith marriage, consequently the legal umbrella for this marriage is 
not yet clear. Meanwhile, interfaith marriage continues to take place because of the plurality of the society. 
Several interfaith couples are trying different ways to have their marriage recognized and legalized. 
Couples who marry from different religions try an unconventional solution, which is to have their 
wedding abroad (Wahyuni et al., 2022). Interfaith marriage is then registered at the civil registry office 
(Jatmiko et al., 2022). However, the registration by the civil registry office is not binding, but merely 
administrative (Hadiati, 2020). 

In addition to marrying abroad, some interfaith couples also apply to the court for the validity of 
their marriage. The government, through the judicial system, provides protection for the rights of interfaith 
marriage (Rosidah et al., 2023). However, the determination of interfaith marriage tends to be limited to 
the subjectivity of the judge in interpreting Article 2 (1) of Law No. 1 of 1974 on Marriage (Farid et al., 2022; 
Hariyanto et al., 2021). Decisions regarding interfaith marriage should aim at achieving lasting peace and 
justice not only for the parties involved, but also for the wider community or the majority of the Muslim 
community in Indonesia (Gemilang et al., 2023). This reality certainly requires new and clearer regulations 
on interfaith marriage because they are binding on each and every citizen, so that legal certainty and justice 
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are created (Sarifudin, 2019). Apart from this, it is also to preserve the faith of the children so that they do 
not easily convert to other religions (Noor & Lee, 2023). 

Legal Discourse on Media 
The media not only play an important role as a transformer of knowledge, but also have the capacity 

to significantly influence individual beliefs, societal norms, and behaviors, thereby they contribute to 
changes in socio-political structures. Through various platforms, the media has democratized religious 
discourse, moving it from physical and sacred spaces such as mosques to the digital realm (S. Adel & 
Numan, 2023; Mohamed, 2023). Religious discourse, even law, is no longer discussed in scholarly spaces, 
but is freely disseminated in digital spaces, such as the discourse on interfaith marriage. People freely 
produce and consume knowledge through the media, and even reproduce it on their media. This means 
that legal discourses are no longer owned and known only by certain groups, but are available to everyone. 

For example, legal discourse on social media is widely produced and consumed by media activists. 
Several studies, such as the transmission of Sharia economic law on Instagram (Hayati, 2021), family law 
discourse on Instagram (Handayani, 2021), and even the contestation of gender discourse on social media 
(Ansori & Juliansyahzen, 2022), prove that the media play a very important role in the representation of 
discourse, legal discourses that were previously found only in print media, such as classical books and 
journals (Warman, 2017). These media carry different legal discourses, both state law, Islamic law, and 
global discourses such as gender issues and human rights. Of course, in the process of producing and 
consuming discourse, some discourses are dominant and others are not. Thus, contestation is inevitable in 
legal discourse. 

In several studies, legal discourses presented by different media tend to lead to conservative legal 
discourses. This is like the polygamy discourse presented by preachers on their YouTube accounts, which 
does not represent the country’s marriage laws at all and tends not to provide protection for women’s 
rights. Thus, the dominant discourse is aimed at glorifying polygamy itself (Yazid, 2023). This polygamy 
legal discourse is spread not only on YouTube media, but also on Islamic websites, which are quite 
balanced between moderate and conservative legal discourse, although it does not have a significant 
impact on the progress of the polygamy legal discourse movement in digital discourse (Hadi, 2021). Apart 
from this, conservative family law discourse is also emerging in Islamic films (Hadi, 2021). These findings 
explain that the media in Indonesia tend to be dominated by conservative family law discourses. 

Method 

This research is qualitative research using content analysis methods. The research was conducted on 
the social medium platform of Instagram, which posts topics about interfaith marriage. This research 
focused on the comments of social media users (netizens) on the posts about interfaith marriage spread by 
the media. It focused on the interfaith marriage conducted by presidential special staff, the decision of the 
district court in granting interfaith marriage, and the issue of the Supreme Court circular on the authority 
of the district courts in deciding cases of interfaith marriage. The comments of social media users (nitizens) 
were randomly selected and then analyzed using qualitative content analysis methods. These responses 
were then also analyzed using contestation theory to identify the contestation of the discourse on interfaith 
marriage on social media. 

Results and Discussion 

Netizens’ Response to the Issue of Interfaith Marriage on Social Media 
The issue of interfaith marriage was once again debated on social media when presidential special 

staff conducted two wedding processions simultaneously, the marriage ceremony in the mosque and the 
blessing in the church. The issue intensified when the district court again allowed the interfaith marriage. 
In the end, the Supreme Court issued Supreme Court Circular Letter No. 2 of 2023 regarding instructions 
for judges in deciding cases on applications for registration of marriage between people of different 
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religions and beliefs. This series of issues has received various reactions in the digital society in Indonesia. 
In this section, data on the different responses of netizens to the three issues of interfaith marriage are 
explained. These responses can be divided into two categories, there are responses that support the 
permissibility of interfaith marriage and responses that reject interfaith marriage. These responses were 
randomly selected from netizens’ comments on posts on the issue of interfaith marriage on Instagram. 

1. Responses Supporting Interfaith Marriage 
Several netizens who supported interfaith marriage commented on the issue of interfaith marriage 

on Instagram with different comments. The narratives of these comments included discourses on diversity, 
unity, human rights, state involvement in religious affairs, and the rights of citizens who were 
discriminated against by the state. Comments leading to the diversity discourse stated that Indonesia is 
diverse with many ethnicities and religions. Therefore, interfaith marriage is a necessity because it does not 
exclude the possibility of people of different religions uniting to live like people of different ethnicities. 
Netizens’ comments leading to the diversity discourse can be seen as follows: 

 

Figure 1. Comments leading to the diversity discourse 
 

 
Apart from the issue of diversity, some netizens also supported the permissibility of interfaith 

marriage on the basis of human rights. According to them, marriage is a human right, thus marrying 
anyone is a right that cannot be prohibited by either religious or state law. This can be seen in the following 
comments: 

 

Figure 2. Comments leading to the human right and freedom 
 

 
 

The issuance of Circular Letter No. 2 of 2023 of the Supreme Court of Justice concerning instructions 
for judges in deciding cases on applications for the registration of marriage between people of different 
religions and beliefs has also been responded by netizens who supported interfaith marriage. These 
comments tend to be critical of the state’s involvement in regulating the private sphere of its citizens. These 
comments can be seen as follows: 
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Figure 3. Comments criticizing state involvement 
 

 
 

Apart from that, some netizens also thought that the circular indicates that the state no longer 
protects people’s rights to marry and convert to their respective religions without coercion. It is also 
believed that the state is shackling the love of its people by not allowing interfaith marriage, although 
Indonesia is a democratic country that should facilitate its people. These comments include the following: 

 

Figure 4. Comments that the state does not protect its people 
 

   
 

2. Responses Rejecting Interfaith Marriage 
Of all the comments on the issue of interfaith marriage on Instagram, it was found that comments 

opposing interfaith marriage were more prevalent. Many of these comments referred to Islamic law which 
prohibits marriage between different religions and state law which also prohibits it. Some comments even 
concerned with the issues of faith and belief. These comments can be seen as follows: 

 

Figure 5. Comments referred to Islamic law 
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In connection with the district court judge’s decision to grant the request for interfaith marriage, 
netizens also commented more not only on the judge’s legal knowledge, but also on the provisions for 
marriage in various religions, especially in Islam. This can be seen in the following comments: 

 

Figure 6. Comments on the judge’s legal knowledge 
 

 
 
Netizens’ comments emphasized the provisions of Islamic law that make it haram to marry a non-

Muslim. Furthermore, if a marriage does occur, the relationship is considered adultery, which is a great sin 
in Islam, even if it is in the name of love, tolerance, or diversity. This can be seen in the following comments: 

 

Figure 7. Comments on the haram to marry a non-Muslim 
 

 
 
Some netizens’ comments also referred to the rules of other religions. The comment explains that all 

religions prohibit interfaith marriages, not just Islam. Netizens explain the provisions for interfaith 
marriages in each religion, such as Christianity, Hinduism and Buddhism. This is the case in the following 
comments:  
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Figure 8. Comments referred to the rules of other religions 
 

 
 

These are the data on netizens’ comments on the issue of interfaith marriage that went viral on 
Instragram. Several things can be gleaned from the data: First, there were two models of netizen responses 
to the issue of interfaith marriage which were in the form of support and rejection, although there were 
some netizens who commented with a neutral narrative. Second, the narrative of comments accepting 
interfaith marriage emphasized more on human rights, diversity, people’s rights, freedom, and criticized 
the state’s involvement in private affairs, especially in terms of the right to marry. Meanwhile, the narrative 
of commentaries opposing interfaith marriage mostly referred to the provisions of Islamic law that prohibit 
interfaith marriage, as well as state legal provisions. Third, the discourse on law and human rights in 
netizens’ comments tended to be less in-depth, in the sense that their comments were weak because they 
were not based on extensive knowledge. For example, when commenting on a human rights narrative, 
netizens did not understand the concept of human rights and did not explore it enough in their comments. 
Also, when referring to religious provisions (Islamic law), netizens only explained the prohibition of 
interfaith marriage in Islamic law without clearly referring to the legal basis in the Quran. Similarly, when 
using state legal narratives, comments were written without providing a detailed explanation of the 
provisions in the marriage law.  

Contesting Interfaith Marriage Discourse on Social Media: Islamic Law, the State, and Human Rights 
Interfaith marriage, as previously stated in Islamic law, is not valid. Meanwhile, in state law, 

marriage laws and regulations for interfaith marriage are not yet clear. Although Article 2 (1) of Law No. 
1 of 1974 on Marriage states that a marriage is valid if it is performed in accordance with the rules of each 
religion, this provision still generates legal debate in society. No less important in the discourse on interfaith 
marriage is the conflict with human rights. According to some people, it is their human right to marry 
someone of another religion, thus neither religious law nor the state has the right to prohibit it. It is at this 
level that the legal discourse between different religions is contested, especially on social media, where 
people from different elements can easily express their thoughts and understandings. 

Based on the data mentioned above, in response to the issue of interfaith marriage, starting from the 
news of presidential special staff conducting interfaith marriage, the District Court granted applications 
for interfaith marriage. To the issuance of Supreme Court Circular Letter Number 2 of 2023 regarding 
instructions for judges in adjudicating in the case of applications for registration of marriage between 
people of different religions and beliefs, digital people were divided into two groups. There were those 
who supported interfaith marriage and those who opposed the practice of interfaith marriage. In this 
context, the netizens’ comments were placed within the framework of contestation over the discourse of 
interfaith marriage. The contestation took place between netizens who accepted interfaith marriage by 
emphasizing human rights issues and netizens who rejected interfaith marriage by referring mostly to 
religious and state legal provisions that prohibit interfaith marriage. In other words, the discourse on 
interfaith marriage on social media is contested between Islamic law, the state, and human rights. 

Basically, there is no contradiction or conflict between Islam and human rights. In fact, Islam upholds 
human rights. On the other hand, the state tries to build a bridge between religion and human rights and 
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to protect the human rights of citizens (Nawawi et al., 2022). Moreover, in terms of custom, the relationship 
between Islamic law and custom seems to be harmonious and mutually supportive (Rabbani Lubis & 
Suhri, 2020; Warman, Zulkifli, et al., 2023). In other words, Islamic legal rules are essentially consistent with 
provisions that prioritize humanitarian principles. For example, in the case of marriage, Islamic law 
fundamentally prioritizes the rights and duties of family members. Family life that is fair, prosperous, 
happy, and fosters and provides space for equality. (Solikin & Wasik, 2023). However, conflicts within the 
family cannot be avoided due to various factors (Warman, Elimartati, et al., 2023).  

To understand the contestation of the discourse of interfaith marriage on social media, it cannot be 
separated from the sources and habits of netizens. Looking at the narrated comments, it can be understood 
that netizens who accepted the idea of interfaith marriage were based on the discourse of human rights 
and absolute freedom. Meanwhile, netizens who opposed interfaith marriage relied on the provisions of 
religious and state law. However, netizens did not have a good understanding of the sources they have. 
This can be seen from their comments of which they simply linked the issue to the term of human rights 
and the provisions of Islamic and state law. The narrated comments showed that netizens did not really 
understand the legal provisions well. In other words, the debate on the discourse of interfaith marriage 
was not based on extensive legal knowledge of this discourse. In the end, the contestation that occurred 
was not deep in the legal discourse, but rather in the understanding and personal choice tendencies of 
netizens. In other words, the contestation that occurred was more about each netizen’s tendency to respond 
to the issue. 

Netizens’ comments on the issue of interfaith marriage also tended to use provocative narratives. 
This showed the habits of netizens. Provocative comments invited reactions from other netizens. In other 
words, these comments were narrated with the aim of getting a lot of comments from people who did not 
like it or the ones who liked it. At this stage, the contestation of the discourse of interfaith marriage on social 
media was more about the contestation of social media users in order to gain a large number of followers. 
Thus, the understanding of Islamic law, the state and human rights were sometimes used only as material 
for comments and objects of comments by social media users. 

This contestation of the discourse on interfaith marriage, which did not have a strong basis, certainly 
had an impact on various things, such as conflicts among netizens. Provocative comments certainly invited 
reactions from other netizens which, if not properly understood, would lead to conflicts, especially 
religious conflicts (Adnan & Rahman, 2023). On the other hand, these netizens’ comments showed that 
social media users in Indonesia were not yet moderate, consequently sometimes the narrated comments 
tended to give pressure to certain groups. Therefore, there is a need to maintain moderate understanding 
in social media (M. A. Adel, 2023; Hasan & Taufiq, 2023), as well as an attitude of tolerance in religion that 
emphasizes respect, forgiveness, and doing good (Rahman & Shapie, 2023). 

In addition, debates on social media about interfaith marriage that were not based on a sound 
understanding of the law would also have an impact on misunderstanding the legal provisions. The 
concept of human rights needs to be well understood, as well as the provisions of Islamic law regarding 
interfaith marriage in the Quran, which need to be studied so that legal knowledge is not half-understood. 
In addition, the provisions of the marriage law need to be carefully studied so that the rules for interfaith 
marriage in state law can also be properly understood. If these provisions are not properly understood, 
then if one participates in commenting on the issue of interfaith marriage on social media, then one 
participates in spreading understandings that lead to endless and unclear debate. 

Conclusion  

Interfaith marriage performed by presidential special staff have reignited the debate over the validity 
of interfaith marriage. In addition, many district courts have granted applications for interfaith marriage. 
This was quickly responded by groups who did not accept the practice of interfaith marriage in Indonesia 
because it is not in accordance with religious and government regulations. The publication of the Supreme 
Court Circular Letter No. 2 of 2023 on Instructions for Judges in Adjudicating Cases on Applications for 
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Registration of Marriage between People of Different Religions and Faiths also triggered a response from 
people who accepted marriage from different religions. According to them, interfaith marriage is a human 
right. The state has no right to regulate the private sphere of its citizens. These reactions were very visible 
on the social media, especially on Instagram. The responses of social media users were not only about 
posting the issue of interfaith marriage on their media accounts, but also commenting on the issue on other 
people’s accounts. These comments invited a confrontation between Islamic law, the state and human 
rights. However, this debate was not based on an in-depth understanding of the discourse on human 
rights, Islamic law, and the state. It happened because the comments were basically only meant to attract 
more comments and likes so that they got more followers. This fact had an impact on the public’s lack of 
legal understanding and had the potential to cause conflict on social media. 
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